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 Jewish History Volume 7, No. 2 Fall 1993_

 Christian Messianism
 and the Portuguese Marranos:
 The Emergence of Sabbateanism
 in Smyrna

 Jacob Barnai

 Gershom Scholem, as is so well known, believed that the spread of messianically
 oriented, Lurianic kabbalah was the single cause underlying the outbreak of
 Sabbateanism1 This thesis evolved from Scholem's view that mysticism was a
 pivotal factor in Jewish life, particularly following the expulsion from Spain.

 Widely accepted, this thesis has gone almost wholly unquestioned.2 Only
 recently have scholars begun to ponder such other potential influences on
 Sabbatai Zevi as Christian and Marrano messianism,3 the manner and the extent
 to which such messianism may also have been found in Marrano centers in the
 lands under Ottoman rule, and, in particular, its presence in Smyrna, the home of
 Sabbetai Zevi. That is to say, to what extent was Marrano messianism an active
 factor in the social and cultural milieux within which Sabbatai Zevi's personality
 developed? And who were the agents that transmitted this culture to him? These
 issues I would now like to address.

 The links between the Marrano communities in Western Europe and the success
 and spread of the Sabbatean movement have been recognized for some time.
 Scholem himself acknowledged them, but he did not consider the Marranos a
 cause of Sabbateanism's growth. They were merely one of the groups that
 accepted Sabbateanism quickly.4 Yet it is now known that Christian messianism,
 Portuguese Marranism and Sabbateanism were inextricably tied together.
 Recently discovered texts have revealed the scope of Christian millenarianism
 and messianism. Intense messianic hopes were harbored by many Christians in
 England, Portugal, France, Sweden and elsewhere towards the mid-seventeenth
 century. Such hopes were also entertained by Jews. Logically, the messianism of
 the two had a meeting point, whose existence seems to be confirmed by the
 writings of Menasseh ben Israel. These writings also point to bonds between

This content downloaded from 192.246.229.127 on Sat, 17 Feb 2018 13:03:05 UTC
All use subject to http://about.jstor.org/terms



 120 Jacob Barnai

 Christian and Marrano messianism. In 1650, Menasseh ben Israel's messianic
 Esperanca de Israel (The Hope of Israel) was first published in Spanish in
 Amsterdam. By the time of Sabbatai Zevi's appearance in 1665, the book had
 been published in seven languages.5 With its lengthy discussion of the ten lost
 tribes, the book was widely praised by the many Christians who considered these
 tribes an important element in the return of the Jews to England and Palestine.
 Rabbi Ben Israel was also influential through his extensive correspondence,
 which he carried on with millenaries, other Christian intellectuals, and persons of
 power and influence.

 There are additional indicators of the connection between Christian messianic

 hopes, Marranos, and Sabbateanism. Within the delicate fabric of the
 relationship between Jews and Christians in the early modern period, the

 Marranos held a special position. Sabbateanism, at least in Western and Central
 Europe, did not spring up in a vacuum. Its acceptance in Jewish society was
 preceded by a sequence of mutually influential and revealing encounters between
 millenaries of all stripes, Jewish and Christian. In the sixteenth and seventeenth
 centuries there was a great awakening of Christian messianism, and the Jews of
 Europe, particularly the Marranos, were aware of this. In the seventeenth century
 Christian theologians (mainly Protestants but also Portuguese Catholics)
 intensified their interest in Judaism and strengthened their ties with Jewish
 thinkers, especially with Western European - and in particular Portuguese -

 Marranos. They also were in close touch with kabbalists visiting Western Europe
 from Jerusalem, including R. Nathan Shapira, who described for them the
 pogroms in Poland and the difficult situation of Palestinian Jews.6 At the same
 time, millenaries Christians were speaking out more forcefully about "the return
 of the Jews" (to Christianity), the downfall of the Ottoman Empire, and the
 return of the Jews to Eretz Israel. Might there not have been some connection
 between the political decline of the Ottoman Empire during these years, the
 commonplace Protestant notion of deposing the pope and the sultan, and similar
 political ideas expressed by these Christian thinkers, but which are also found in
 Sabbateanism?

 Yet these possibilities, even probabilities, are insufficient to remove all doubts
 whether there was a Christian or Marrano messianic influence on Sabbatai Zevi

 himself or the members of his circle. We should be more persuaded, were we
 privy to the kind of thinking going on in the large and important community of
 Portuguese Marranos living in seventeenth-century Smyrna, which, among other
 things, was unquestionably influenced by Ben Israel's Esperanca de Israel.
 Counted among the book's more avid readers were none other than Sabbatai
 Zevi himself and his close Smyrnan friends, including those from his youth,
 some of whom were Marranos, for instance, Dr. Abraham Baruch, R. Moses
 Pinheiro, Itzhak Silvera and R. Moses Hacohen.7 Equally important was the
 intense interest provoked in European and Levantine Christian circles by
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 Sabbatai Zevi's messianic proclamations, an interest stimulated not only by
 millennialism but the fear that a Jewish Messiah had indeed arrived.

 Some Christians, like Serrarius, actually came to believe in Sabbatai Zevi. For
 the most part, those who evinced interest were agents of various European
 Levant companies stationed at Smyrna, who included among their number many
 fervidly religious men. As an offshoot of mercantile and presumably social
 relations with these agents, the Jews could have been infected with millenarian
 expectations. It has not gone unnoted that Sabbatai Zevi's father was the agent of
 an English merchant in Smyrna. These relations may also partially explain why
 Christian influences akin to trinitarian beliefs entered Sabbateanism, although it
 is not impossible that such ideas had already penetrated the Kabbalah during the

 Middle Ages, for example, through the Zohar, and were then passed on.8

 The Smyrna Jewish community, it should be noted, unlike the other important
 communities of the Ottoman Empire, was founded only in the late sixteenth
 century and developed mainly in the first half of the seventeenth century.9 One of
 its principal components was the so-called "Portuguese Marranos," who left
 Spain and Portugal in the seventeenth century and returned to Judaism. These
 "Portuguese" are known principally through their settlements in Italy and

 Western Europe, especially Amsterdam. Less is known about those who settled
 in the Ottoman Empire. The Marranos at Smyrna founded two congregations (or
 synagogues), Neve Shalom and Portugal, which were among the largest, richest,
 and most influential in the city. Previously, Jews settling in Smyrna from all
 parts of the Ottoman Empire had founded the Bakish, the Pinto, the Se?ora and
 the Algazi congregations.

 As was so often the case, the Portuguese of Smyrna maintained close contacts
 with those in Europe. Two hitherto little-known sources tell much about the
 plane on which this contact took place, explaining also something about the link
 between Smyrna's Marranos and Sabbatai Zevi. The first of these sources is a
 forgotten edition - of which only one copy is known to have survived - of

 Menasseh ben Israel's Esperanca de Israel. The book was printed at Smyrna in
 1659 together with the Apologia por la noble naci?n de los ludios attributed to

 Eduardo Nicholas - both in Spanish, written in Latin letters, and bound together
 at Abraham Gabbai's printing house. Gabbai justified his labors, saying that the
 book had been reprinted for its intrinsic value and to pay homage to Menasseh
 ben Israel's erudition.10 Yet the book also contains four poems (three sonnets and
 one elegy) in Spanish, written in honor of Menasseh ben Israel by two of
 Smyrna's Marrano physicians. Of the two physican-poets, Daniel de Sylva and
 Isaac Moron, the second (following Benayahu's suggestion) may well have been
 that key figure among Sabbatai Zevi's close Smyrnan friends usually known as
 "Dr. Carun [?]."n If this identification is correct, it provides a direct link
 between Sabbetai Zevi, his close associates, and the printing of the Smyrna
 edition of Esperanca de Israel.
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 No direct link has been established between Sabbatai Zevi and Daniel de Sylva,
 but his poem, like that of Moron, repeatedly refers to such typical messianic
 themes as the resurrection of the dead, the return of the Jews to their homeland,

 and the hope for redemption. What is more, both poems evoke, as does so
 prominently the Esperanca de Israel itself, the ten lost tribes. This motif was no
 less prominent in early modern Jewish messianic circles than it was in Christian
 ones. David Reubeni, for example, had frequent recourse to it, as also did
 Antonio Viera, a priest and an advisor to the king of Portugal, who utilized it in
 an attempt to revive Portuguese-Jewish prose. Viera met Menasseh ben Israel
 twice in Holland in 1648, and there is good reason to presume that the

 messianism of these two persons had much in common.12 The ten tribes are also
 discussed in Nathan of Gaza's famous letter to the Sabbatean Raphael Joseph of
 Egypt, and in the Sabbatean writings of R. Jacob Sasportas.13 Against this
 background, the story of the ten lost tribes was disseminated (by way of Ben
 Israel's Esperanca) in Smyrna in 1659, where Sabbatai Zevi was then living,
 about three years before he left for Eretz Israel, from which he returned to
 announce his messiahship in 1665.

 The second source throwing light on the relationship between Smyrna's
 Marranos and Sabbatai Zevi is a book of regulations, written in Ladino, found
 among the records of the Orphan Society of the two Portuguese Congregations in
 Smyrna for the seventeenth and eighteenth centuries.14 An appendix at the end of
 the book names those who served the Orphan Society of the Marrano
 "Congregation Neveh Shalom" at Smyrna between 1644 and 1749.15 Of note is
 the membership during the society's first thirty years, until the death of Sabbetai
 Zevi in 1676. Many of the dozens of names listed are identical with those known
 to have been born by Marranos living in the communities of Western Europe.16
 Apart from possible family relations, this congruence suggests that Marranos
 were now traveling back and forth between Italy, Amsterdam, and Smyrna.17
 Many of those named were also highly educated, as well as professionals,18
 hinting at a similar social structure in Smyrna to that of Marranos in Western
 Europe. Marranos not unlike those in Europe, therefore - including, it would
 seem in their millenaristic attitudes - and also perhaps related by blood, were
 among the prominent members of the Smyrna Marrano community at the time of
 Sabbatai Zevi.

 Moreover, many of these same Smyrnan Marranos were among the direct
 supporters of Sabbatai Zevi, as well as eventual leaders of the Sabbatean

 movement. Some, as has already been noted, were also childhood friends of
 Sabbatai Zevi, who continued to be enthusiastic supporters from the inception of
 his messianic activity in the 1640s through to his proclamation of messiahship in
 1665-1666 and were among those Zevi appointed when he took control of
 Smyrna in 1665, divided the world into regions, and named his supporters as
 kings.19
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 Members of the Orphan Society also known to have been associated with
 Sabbetai Zevi included the rich and influential Mordecai Jessurun, who was
 Zevi's "King Jehoiakim."20 Dr. Abraham Baruch, "King of Portugal" and listed
 by the Society as "Don Abraham Baruch,"21 appears in additional Sabbatean
 sources as a close friend. Haim Pe?a, "King Jeroboam," is known to have first
 opposed but later to have supported Sabbatai Zevi.22 Jacob Pena, brother of Haim
 Pena, was the husband of a Sabbatean prophetess.23 The wealthy Haim Issac
 Jessurun, the son of the above-mentioned Mordechai Jessurun, one of the sages
 of the Smyrna community, was reported by the Dutch pastor in Smyrna, Thomas
 Coenen, to have received a letter from Istanbul denouncing Sabbatai Zevi.24
 Abraham Leon was "King Ahaz," whose importance is confirmed by other
 sources.25 Abraham Jessurun was a Sabbatean prophet.26 Isaac Silveira, "King
 David," was Sabbatai Zevi's friend and pupil from his early days.27 Indeed, the
 membership list of the Orphan Society includes five of Sabbatai Zevi's twenty
 five kings, and nearly half of the eleven he appointed from Smyrna alone. This
 list, moreover, is also not exhaustive. Other Portuguese supporters of Sabbatai

 Zevi included the propagandist R. Moses Pinheiro, who lived in Smyrna until at
 least 1648, when, exiled at the command of the communal rabbi Joseph Escapa
 (as was later Sabbatai Zevi himself), he moved to Leghorn.28

 In other words, the personal and longstanding nature of the relationship that
 existed between Sabbatai Zevi, activists, intellectuals, and prominent figures in
 the Portuguese Marrano community of Smyrna seems beyond question.29 Indeed,
 it seems clear that there was a subtle but undeniable relationship between
 Christian and Jewish messianism, between these two and the intellectual
 atmosphere in the Portuguese Marrano communities in both Europe and the
 Orient - in particular, in Smyrna - and between both and the outbreak of
 Sabbatean messianism. Exponents of messianism may also have directly
 influenced Sabbatai Zevi's own views. Yet, for the moment, we can say no more.

 We must be resigned to hoping that hitherto unknown archives will be
 discovered and that from them there will emerge the hard evidence showing that
 the direction of the interaction between Sabbateanism and Marranism was from

 the latter to the former, and not, as Scholem said, the other way around.
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 NOTES

 This paper was completed during my stay as a fellow at the Institute for Advanced Studies of
 the Hebrew University of Jerusalem in 1991-1992.

 1. Gershom Scholem, Sabbatai Sevi (Princeton, 1973), 1-8.
 2. But see Moshe Idel, "'One from a Town and Two from a Family': The Diffusion of

 Lurianic Kabbala and Sabbateanism: A Re-Examination," in this volume, above pp.
 79-104.

 3. Miriam Yardeni, And-Jewish Mentalities in Early Modern Europe (Lanham, Md., 1990),
 179-200; Y. H. Yerushalmi, From Spanish Court to Italian Ghetto (New York and

 London, 1971), 302-13; Michael McKeon, "Sabbatai Zevi in England," AJS Review 2
 (1977): 131-69; Stephen Sharot, Messianism, Mysticism and Magic (Chapel Hill, 1983),
 86-114; Yosef Kaplan, Henry Mechoulanand R. H. Popkin, eds., Menasseh ben Israel
 and His World (Leiden, 1989); Yosef Kaplan, From Christianity to Judaism (Oxford,
 1989); R. H. Popkin, "R. Nathan Shapira's Visit to Amsterdam in 1650," Dutch Jewish

 History 1 (1984): 185-205; R. H. Popkin, Isaac la Peyrera (Leiden, 1989); David Katz
 and Jonathan Israel, eds., Sceptics, Millenarians and Jews (Leiden, 1990); R. H. Popkin,
 "The Fictional Jewish Council of 1650: A Great English Pipedream," Jewish History 5/1
 (1991): 7-22.

 4. Scholem, Sabbatai Sevi, 485; Gershom Scholem, Studies and Texts Concerning the
 History of Sabbateanism and Its Metamorphoses (Hebrew) (Jerusalem, 1974), 274-389.

 5. Menasseh ben Israel, The Hope of Israel, ed. Henry Mechoulan and Gerard Nahon
 (Oxford, 1987), ix-xi; Menachem Dorm?n, Menasseh ben Israel (Hebrew) (Tel Aviv,
 1989); Ismar Schorsch, "From Messianism to Realpolitik: Menasseh ben Israel and the

 Readmission of the Jews to England," Proceedings of the American Academy for Jewish
 Research 45 (1978): 187-208; J. H. Kopenhagen, Menasseh ben Israel Manuel Dias
 Soire, 1604-1657 (Jerusalem, 1990).

 6. R. H. Popkin, "R. Nathan Shapira's Visito Amsterdam in 1650,"Dutch Jewish History 1
 (1984): 185-89.

 7. Jacob Bamai, "Portuguese Marranos in Smyrna in the Seventeenth Century," in Nation
 and History I (Hebrew), ed. Menahem Stem (Jerusalem, 1983), 298; Scholem, Sabbatai
 Sevi, 143-45, noted these people, but did not realize they were Marranos.

 8. Scholem, Sabbatai Sevi, 217, 870; Jehudah Liebes, "Christian Influence on the Zohar,"
 Jerusalem Studies in Jewish Thought (Hebrew) 2 (1982/83): 43-74.

 9. Jacob Bamai, "The Origins of the Jewish Community in Smyrna in the Ottoman Period"
 (Hebrew), Pecamim 12 (1982): 47-58; idem, "Portuguese Marranos": 289-98; Jacob
 idem, "R. Joseph Escapa and the Smyrna Rabbinate" (Hebrew), Sefunot 18 (1985):
 53-82; idem, "Jewish Congregations in Smyrna in the Seventeenth Century" (Hebrew),
 Pecamim 48 (1992): 66-84; Daniel Goffman, Izmir and the Levantine World, 1550-1650
 (Seattle and London, 1990), 77-92; Necmi ?lker, The Rise of Smyrna, 1688-1740,
 dissertation (Ann Arbor, 1974).

 10. Cecil Roth, "The Spanish Press in Smyrna" (Hebrew), Kiryat Sefer 28 (1952/53): 390-93
 (= C. Roth, Studies in Books and Booklore: Essays in Jewish Bibliography [Westmead,
 1972], 1-11, 111-12; the sole copy of this book is owned by the Hebrew Union College,

 Cincinnati, which I thank for furnishing me with photocopies of the poems; Nissim
 Yosha graciously translated the poems into Hebrew. Also see Abraham Yaari, "The
 Hebrew Press in Smyrna" (Hebrew), Areshet 1 (1959); on this press at Smyrna, see J. R.
 Hacker, "An Emissary of Louis XIV in the Levant and Ottoman Jewish Culture"
 (Hebrew), Zion 52 (1987): 25-44. The Gabbai Press unquestionably possessed Latin type,
 since it printed at least one other book with it, meaning that an edition of The Hope of
 Israel was at least a possibility. See Bamai, "Portuguese Marranos" 293, n. 23; Hacker,
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 "Emissary": 37. As an aside, it is worth noting that even though he died in 1657 - nearly
 a decade before Sabbatai Zevi proclaimed his messiahship - nineteenth-century
 Enlightenment literature considered Samuel, the son of Mennasseh ben Israel, who
 supervised his father's press in Amsterdam, among the fanatical believers in Zevi; see
 Shmuel Werses, The Jewish Enlightenment and Sabbateanism (Hebrew) (Jerusalem,
 1988), 239-40.

 11. R. Jacob Emden, Torat Haqena^ot (Jerusalem, 1971; photocopy of Amsterdam, 1752),
 45-47; Meir Benayahu, "A Key for Understand king the Documents of the Sabbatean
 Movement in Jerusalem" (Hebrew), in Studies in Mysticism and Religion Presented to
 Gershom Scholem, eds. E.E. Urbach, R.J.Z. Werblowsky and Ch. Wirszubski
 (Jerusalem, 1967), 37. For a eulogy of "Dr. Isaac Moron," see the Smyrna sage, R.
 Eliyah Hacohen Ha-Itamari, Midrash Eliyahu (Smyrna, 1759), 23a. Scholem, Sabbatai
 Sevi, 140, was hesitant about this person. In fact, he failed to distinguish between the
 various Jewish physicians of Smyrna, especially among the Portuguese Marranos, such
 as Abraham Baruch, A. M. Cardoso, Itzhak Moron, Daniel de Silva, Huan De La Paz,
 David Tzemach, Samuel Cohen Areas and more; see Barnai, "Portuguese Marranos":
 289-98; idem, "Origins": 5-56, and the list of names at the end of The Book of
 Regulations of the Orphan Society.

 12. Dorm?n, Menasseh ben Israel, 65-72.
 13. Scholem, Sabbatai Sevi, 333-54; R. Jacob Sasportas, Zizat Novel Zvi, ed. Isaiah Tishbi

 (Jerusalem, 1954), 7-12, and see Scholem, Sabbatai Sevi, 267-89.

 14. The Book of the Holy Society in Smyrna (Ladino) (Constantinople, 1750). See Abraham
 Yaari, The Hebrew Press in Constantinople (Hebrew) (Jerusalem, 1967, 207. The one
 surviving copy is housed at the Jewish Theological Seminary, New York. I thank Jacob
 Elboim for helping me find and photocopy this book and the Seminary library for
 permission to do so.

 15. On Sephardi societies for dowring orphans, see Miriam Bodian, The "Santa Compania de
 Dotar Orphans E. Dozales Porbes" in Amsterdam, 1615-1636 (Hebrew), dissertation
 (Jerusalem, 1988), 18-83. On these societies in general, especially in Italy, see Beracha

 Ardos-Rivlin, Mutual Responsibility in the Italian Ghetto (Hebrew) (Jerusalem, 1991),
 115-20.

 16. Contrasting the names of Smyrna's Marranos, as they appear in The Book of Regulations
 of the Orphan Society to the names of Marranos in Western Europe communities in the
 seventeenth century reveals striking similarities, to wit, such names as Suarez, Paz, Pe?a,
 Silva, and many more; on which see index to Kaplan, From Christianity.

 17. See, for example, the discussion of R. Moses Pinehiro, below. The Orphan Society list
 includes the names of Jacob and Isaac Nunis del Monte who later moved to Amsterdam;
 see Kaplan, From Christianity, 292, 296, 301, 420, 426, 428, 430. Joseph Suarez' will,
 written in Smyrna in 1654, is indicative of Marranos active in international trade with
 family connections throughout the Portuguese western European diaspora; found in

 Moses Benveniste, Pnei Moshe I (Istanbul, 1671), Sec. 34, 75b-82b.
 18. Seen?te 11.
 19. A full list of these kings appears in Scholem, Sabbatai Sevi, 427-30, although Scholem

 did not know they were Marranos.
 20. Ibid. 429.
 21. Ibid. 140, 431, 725; David Tamar, Studies in the History of the Jews in Palestine and the

 Near East (Hebrew) (Jerusalem, 1991), 143-44 resolves the question of Dr. Abraham
 Baruch's identity.

 22. Ibid. 429.
 23. Ibid. 419.
 24. Ibid. 428.
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 25. Ibid. 428.
 26. Ibid. 420-22.
 27. Ibid. 427, but see note 17 above.
 28. Ibid. 110-16; Meir Benayahu, The Sabbatean Movement in Greece (= Sefunot 14

 [1971-1978]: 122-32, 486; Isaiah Tishbi, The Paths of Faith and Heresy (Hebrew)
 (Ramat Gan, 1964), 264; R. Abraham Joshua Judah, Avodat Masa (Salonika, 1846),
 15a-b, which describes him as a person no less complex than Sabbatai Sevi.

 29. Scholem, Sabbatai Sevi, 101-102, emphatically denies any such relationship.

 University of Haifa
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