
 Bar Ilan University Press is collaborating with JSTOR to digitize, preserve and extend access to
Daat: A Journal of Jewish Philosophy & Kabbalah / דעת: כתב-עת לפילוסופיה יהודית וקבלה.

http://www.jstor.org

Between Information and Proselytism: Seventeenth-century Italian Texts on Sabbatai
Zevi, their Various Editions and their Circulation, in Print and Manuscript /
בין מידע לגֵרוּת. טקסטים מהמאה השבע־עשרה באיטלקית על שבתי צבי, מהדורותיהם המודפסות
ותפוצתם
Author(s): Stefano Villani and סטפנו וילאני
Source:
Daat: A Journal of Jewish Philosophy & Kabbalah /
דעת: כתב-עת לפילוסופיה יהודית וקבלה

  No. 82 (2016 / pp. LXXXVII-CIII תשע"ו(,
Published by: Bar Ilan University Press
Stable URL: http://www.jstor.org/stable/daat.82.lxxxvii 
Accessed: 17-02-2018 13:04 UTC

Your use of the JSTOR archive indicates your acceptance of the Terms & Conditions of Use, available at http://www.jstor.org/page/
info/about/policies/terms.jsp 

JSTOR is a not-for-profit service that helps scholars, researchers, and students discover, use, and build upon a wide range of content 
in a trusted digital archive. We use information technology and tools to increase productivity and facilitate new forms of scholarship. 
For more information about JSTOR, please contact support@jstor.org.

This content downloaded from 192.246.229.127 on Sat, 17 Feb 2018 13:04:03 UTC
All use subject to http://about.jstor.org/terms



DAAT: A Journal of Jewish Philosophy & Kabbalah 82 (2016), pp. LXXXVII-CIII

Ste fano Villani

Between Information and Proselytism: 
Seventeenth-century Italian Texts on Sabbatai Zevi, 

their Various Editions and their Circulation, 
in Print and Manuscript

1.  The Story of Sabbatai Zevi

In the spring of 1665, Sabbatai Zevi, a charismatic Kabbalist of Smyrna, 
who over the years had gathered around him a group of followers, was 
recognized as the awaited Jewish Messiah by the theologian Nathan of 
Gaza. On May 13 of that year, Sabbatai publicly proclaimed to be “the 
anointed of the God of Jacob.” After a couple of weeks, the new Messiah 
left Gaza to go to Jerusalem and then to Smyrna, arousing enthusiasm, hope 
and an impetuous movement of followers, news of which spread rapidly all 
over the Middle East and Europe.

In February 1666, Sabbatai went to Istanbul. Fearing the consequences 
of the agitation that his figure was creating among the Jewish communities 
of the Ottoman Empire, the authorities arrested and brought him as 
a prisoner to Gallipoli, on the Dardanelles. In September, after several 
months of detention, during which the excitement that had stirred continued 
unabated, he was transferred to Edirne. There he was interrogated by the 
Sultan’s privy council and condemned to death, unless he would convert to 
Islam. Sabbatai, on September 16, agreed to become a Muslim, changed 
his name to Aziz Mehemed Effendi, and assumed the prestigious position 
of kapichibashi, great guardian of the gates of the palace, the equivalent of 
a master of ceremonies.

Sabbatai tried to convince his followers that his apostasy was part of 
an apocalyptic drama that, at that time, only he could understand, but that 
would later be revealed to everyone. His followers were divided over what 
to believe. Some disbelieved the actual apostasy, convinced that reports of 
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his conversion to Islam were nothing but slander. Others accepted both 
Sabbatai’s conversion and his rationalization, and invested in searching 
for the purported hidden meaning. A third group would only believe 
that Sabbatai’s shadow had converted, while their Messiah, himself, had 
ascended to heaven. In 1672, because of his religious ambiguity, Sabbatai 
was exiled to Dulcingno, in Montenegro (modern Ulcinj), where he died 
on September 17, 1676.1

In Italy – probably because many Italian cities were Sabbatean centers – 
the unfolding events surrounding Sabbatai drew enormous attention. This 
was true even outside the Jewish milieu, as can still be seen today by the 
multiple reports both in print and in manuscript that were circulated at 
the time and which have survived.2 These reports used the bizarre story of 
Sabbatai to arouse the public’s curiosity and, apparently, to try to encourage 
Jews to convert to Christianity.

We have direct evidence of the circulation of one of these texts in 
Livorno, one of the most important Mediterranean Sabbatean centers, 
from the summer of 1667. Records show the elders (massari) of the Jewish 
community in Livorno requesting that the governor of Livorno and the vicar 
of the Inquisition prevent a “seller of news-books” (“venditore di leggende”) 
from spreading a “report printed in Florence about the progress and the end 
of the Messiah who had lately revealed himself in the Levant” (“relatione 
stampata in Firenze de’ progressi e fine del Messia scopertosi ultimamente 
in Levante”). Governor Antonio Serristori, with obvious irony, replied that 
the most effective way to prevent the circulation of the booklet was to 
buy all the copies, showing his unwillingness to be involved in the matter.3

1 Gershom Scholem, Sabbatai Sevi. The Mystical Messiah, 1626-1676 (Princeton, N.J.: Princeton 
University Press, 1973, first edition in Hebrew, Tel Aviv: 1957). See also Brandon Marriott, 
The Birth Pangs of the Messiah. Transnational Networks and Cross-Religious Exchange in the 
Age of Sabbatai Sevi (D.Phil. Diss., University of Oxford, 2012); id., Transnational Networks 
and Cross-Religious Exchange in the Seventeenth-Century Mediterranean and Atlantic Worlds: 
Sabbatai Sevi and the Lost Tribes of Israel (Farnham: Ashgate, 2015).

2 Stefano Villani, Tra messianismo e commercio: Raffaele Supino, la riammissione degli ebrei in 
Inghilterra e il movimento di Sabbatai Zevi a Livorno, in I Supino una dinastia di ebrei pisani 
fra mercatura, arte, politica e diritto (secolo XVI-XX), ed. Franco Angiolini, Monica Baldassarri 
(Pisa: Pacini Editore, 2015), 27-44.

3 Archivio di Stato di Firenze, Med. Princ., 2190, cc. n. n., letter of Antonio Serristori, July 11, 
1667; ibid., Archivio Serristori, 436, letters written between July 8 and 20, 1667. Cf. Lucia 
Frattarelli Fischer, “Stereotipi. Ruolo economico e insediamento degli ebrei nelle fonti 
statali ed ecclesiastiche del Granducato di Toscana (secoli XVII-XVIII),” in Pier Cesare 
Ioly Zorattini (ed.), Percorsi di storia ebraica. Fonti per la storia degli ebrei in Italia nell ’età 
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As so often happens with this type of ephemeral material, it is difficult 
to identify the authors of the texts or to follow the borrowings and reusals 
of their information. Likewise, it is often impossible to establish exact 
dates of publication or the priority of multiple editions.4 Prior work, before 
computerized library catalogs and digitized texts, was confounded by the 
dispersal of copies of the Sabbatean reports in various libraries and archives, 
which made collation of the versions so difficult that scholars often did 
not realize that many instances of texts were actually the same text bearing 
different titles.

This article will attempt to clarify as much of the publishing history of 
these Italian reports as possible.

2.  Letter sent from Constantinople to Rome about the new 
Messiah of the Jews, with printed editions in 1667, in 1694 
and in 1700

It is possible that the report that disturbed the massari of Livorno was 
the Lettera mandata da Costantinopoli a Roma intorno al nuovo Messia degli 
Ebrei (“Letter sent from Constantinople to Rome about the new Messiah 
of the Jews”), which was published in multiple editions in 1667. This text, 
after a brief introduction about the events prior to February 1666, narrated 
at length the vicissitudes that led to Sabbatai’s conversion to Islam in 
September of that year, with an ironic and derisory tone towards the Jews.

We know that at least three distinct editions of this letter were published 
in 1667: one in “Siena and Bologna” by the Bolognese publisher Giacomo 
Monti,5 one in Ronciglione (not far from Viterbo),6 and one in “Rome, 
Florence and Lucca,”7 the last two with no indication of publisher. The 

moderna e contemporanea. VIII centenario della morte di Maimonide. Atti del XVIII Convegno 
Internazionale, Cividale del Friuli, Gorizia, 7/9 settembre 2004 (Udine: Forum, 2005), 52.

4 On the characteristics of seventeenth-century political information see Mario Infelise, Prima 
dei giornali. Alle origini della pubblica informazione (Bari: Laterza, 2002).

5 Lettera mandata da Costantinopoli a Roma intorno al nuovo Messia de gli Ebrei (Siena e Bologna: 
per Giacomo Monti, 1667); on this text see also Scholem, Sabbatai Sevi, 947, n. 92; Shlomo 
Simonsohn, “A Christian Report from Constantinople Regarding Shabbethai Sevi (1666),” 
Journal of Jewish Studies 12 (1961): 33-58.

6 Lettera mandata da Constantinopoli a Roma Intorno al nuovo Messia degli Hebrei (Ronciglione, 
1667). On the printing industry of Ronciglione see Francesco M. D’Orazi, Stamperie, carte 
e cartiere nella Ronciglione del 17. e 18. secolo: atti della giornata di studio presso la Sala riunioni 
della Cassa rurale e artigiana, 26 ottobre 1991 (Ronciglione: Centro ricerche e studi, 1996).

7 Lettera mandata da Constantinopoli a Roma dal Residente d’Olanda ad un suo Amico, Intorno 
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existence of multiple editions shows that the text circulated widely. Moreover, 
in early-modern Italian publishing, multiple locations in the publishing notes 
generally referred to previous editions of the text. Thus, the title-pages of 
the above-mentioned copies imply that there were at least three other 
editions, in Siena, Rome, and Florence (of which apparently there are no 
known extant copies).8

The editions from Bologna and Ronciglione describe themselves simply 
as a “letter sent from Constantinople to Rome about the new Messiah of 
the Jews,” dated October 21, 1666. The Lucca edition adds to its title-page 
that the letter was “sent from Constantinople to Rome by the resident 
of Holland to a friend of his” (“mandata da Constantinopoli a Roma dal 
Residente d’Olanda ad un suo Amico”). This edition also presents a different 
date for the letter, May 20, 1667, and differs from the other two in some 
linguistic and orthographic variations.

The author of the letter says that he was “an eye-witness of what 
happened in Constantinople” (“testimonio di veduta, per la parte, che 
s’appartiene a Costantinopoli”) and that, for the events that had occurred 
previously, he got his information “from people most trust-worthy of faith” 
(“da persone degnissime di fede”).9 In the text there are several explicit hints 
to the author’s presence at the events narrated.10 Someone had apparently 
requested the report from the writer, since the text begins with the words: 
“I answer the question made to me by Your Lordship about what happened 
to the Jew, who had posed as the Messiah” (“Rispondo alla domanda fattami 
da V. S. intorno all’avvenuto al Giudeo, che s’era spacciato per Messia”). 
Significantly, it concluded with a conversionist appeal, which in the Lucca 
edition is printed in italics, to indicate that it was an editorial note added 
later to the text of the letter:

al nuovo Messia de gl ’Hebrei (Roma, Firenze e Lucca, 1667).
8 On this editorial practice see Tiziana Menegatti, Ex ignoto notus: bibliografia delle opere a 

stampa del principe degli incogniti: Giovan Francesco Loredano (Padova: Il poligrafo, 2000). In 
general, on the seventeenth-century printing industry see Francesco Barberi, Il libro italiano 
del Seicento (Roma: Gela reprint’s, 1985).

9 Lettera mandata da Costantinopoli (Bologna, 1667), 3.
10 These are some of the passages in which the author refers to his motivation for writing about 

the events that he narrates, which had to do with the counsel he had received from one of the 
most important Jews: “Mi ricordo, che uno de’ principali Ebrei, mi consigliò molto seriamente 
di pensare a fatti miei in quel tempo,” Lettera mandata da Costantinopoli (Bologna, 1667), 4. 
“Habbiamo avuto gran gusto di vedere le lettere, che li venivano scritte da’ più considerabili 
di quella legge con titoli agusti de’ quali l’hanno honorato,” ibid., 5; “Habbiamo riso spesse 
volte, sentendo publicare con Emfasi i miracoli, che questi poveri ciechi assicuravano farsi 
d’ogni dì da questo mandato da Dio,” ibid., 6.
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Whatever it is, here is the end of the new Messiah of the Jews, who 
made much ado for almost two years, & has given so much material 
to talk of in these parts of the Levant. There is no doubt that if the 
obstinacy of the Jews had not been the effect of the curse that God 
has given to that race, they would find here a very reasonable cause 
to side with Christianity. Perhaps those [ Jews] who live among you 
in Rome, and who have more opportunity to be instructed than 
those of these countries, will get from the confusion that this case 
will give them, a powerful argument for opening their eyes to the 
truth; and to disillusion themselves, having been deceived so many 
times with the vain hope, in which they persist, to see the birth of 
another Liberator and Messiah for them, different from the one that 
we recognize in the lovely person of Jesus Christ.11

A further edition was published in 1694 in Venice under the title Relatione 
curiosissima, & insieme verissima del strano successo del preteso messia degli hebrei 
(“A most curious and at the same time very true report of the strange affair 
of the alleged Messiah of the Jews”).12 We do not know who promulgated 
this publication. The short dedication to the noble Andrea Badoaro is signed 
“N. N.” and it is followed by an anonymous introduction that states that 
this “truthful report” about the vicissitudes of Sabbatai had been published 
to help the Jews “for a true desire for their salvation” (“per vero desiderio 
della loro salute”). This desire sprang from the compassion to see “such a 
noble nation – that once had been the people of God, favored by Him 
with spiritual and temporal blessings, which lived under its kings in their 
promised land, the most beautiful country in the world – that at present 

11 “Che che sia, ecco il fine del nuovo Messia de gli Ebrei, che ha fatto tanto rumore per lo 
spatio di quasi due Anni, & ha dato tanta materia di parlare in queste parti del Levante. 
Non è dubbio, che se l’ostinazione de gli Ebrei, non era in parte un affetto della maledittione, 
che Dio ha data a quella razza trovarebbero qui un motivo molto ragionevole per pigliare 
il partito del Christianesimo, forse, che quei, che vivono tra di voi in Roma, e che hanno 
più commodità di esser instruiti, che quelli di questi Paesi, caveranno della confusione che 
vengono di ricevere in questo caso, un argomento potentissimo per aprire gli occhi alla verità; 
e disingannarsi una volta, dopo esser stati ingannati tante volte con la vana speranza, nella 
quale persistono, di veder nascere per loro qualche altro Liberatore, e Messia, che quello, che 
noi riconosciamo nella persona adorabile di Giesu Christo.” Lettera mandata da Costantinopoli 
(Bologna, 1667), 6.

12 Relatione curiosissima, & insieme verissima del strano successo del preteso Messia degli hebrei, il 
quale cagionò tanta commotione in quella natione, e terminò poi con farsi turco. Aggiontoui vn’altro 
fatto simile, suceduto poco doppo. Dedicata all ’Illustriss. & Eccelentiss. Sig. Andrea Badoaro Nobile 
Veneto (Venetia, 1694).
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can be seen dispersed in the world, with no king, no kingdom, in miserable 
servitude”.13

After having referred to the spiritual and material benefits that the 
Jews would receive if they would “recognize the true Messiah,” this brief 
conversionist introduction concludes with the statement that it was “written 
by the Jesuit Father Beccharanda in Rome.”14 

This introduction is followed by the text of the letter already published 
in 1667, but without the final commentary concluding all the previous 
seventeenth-century editions (quoted above in its entirety).15 Instead, the 
letter is immediately followed by a new and longer text, with a millenarian 
thrust. This section, entitled “Un altro caso simile al precedente” (“Another 
case similar to the previous one”), was written in 1671, as is clear from 
internal evidence. The text briefly relates the story of Nathan of Gaza, both 
before and after the conversion of Sabbatai to Islam. Then it continues with 
reasons why the Jews should recognize Jesus as the Messiah.16 The author 
argues that according to both Jewish rabbis and Christian scholars, the 
world is only meant to last six thousand years.17 Following the chronology 
of the Benedictine Gabriel Bucelinus, he calculates that since Jesus was 
born in anno mundi 4052, there are only 277 years left to the end of the 
world.18 He buttresses these calculations by noting their consistency with 
the prophecy of St. Malachy, according to which there would be only 27 
popes before the Last Judgment.19 These calculations also fit the prediction 

13 “sì nobile natione, la quale essendo stata una volta il popolo di Dio, e tanto favorita da lui 
con beneditioni spirituale, e temporali, vivendo sotto i proprij Re nella propria terra di 
promissione, paese il più bello del mondo si vede al presente dispersa per tutto il mondo, 
senza Re, senza Regno in misera servitù”. Relatione curiosissima (1694), 5.

14 Relatione curiosissima (1694), 5-6.
15 Relatione curiosissima (1694), 7-17.
16 Relatione curiosissima (1694), 17-24. It is not therefore “another case similar to the previous 

one,” as the title promises, but of the same story of Sabbatai, looked at from the point of 
view of his most important follower. Moreover, the narrative of Nathan’s vicissitudes occupies 
only two pages of this text (Ibid., 17-19). The rest of it, as we will see, presents a series of 
arguments for the conversion of the Jews, which have nothing to do with what had happened 
to Sabbatai Zevì and to Nathan. It is possible that in this second part are fused together two 
different texts, one very short, on Nathan, and another, with conversionist aims, of 1671.

17 The author mentions Alessio Porri, Vaso di Verità (cioè XXII risoluzioni, e XXII dubbj intorno 
l ’Anticristo) (Venezia: Pel Dusinelli, 1597).

18 Gabriel Bucelinus, OSB, vere Gabriel Buzlin (1599-1681) was the author of Nuclei Historiae 
Universalis cum Sacrae… (Ulm, 1650, other editions 1652, 1654, Augsburg, 1658).

19 To corroborate the prophecy of St. Malachia, the author mentions Thomas Messingham, 
Florilegium insulae sanctorum seu Vitae et acta sanctorum Hiberniae (1624); Heinrich Engelgrave, 
Lvx Evangelica sub velum Sacrorvm Emblematvm Recondita, Coloniae (1659) and two texts 
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(“oracolo”) of the prophet Elijah that of these six thousand years, two 
thousand would be spent without the law, two thousand under the law 
and two thousand under the Messiah (“6,000 anno Mundus: 2000 inane, 
2,000 lex, 2,000 Messias”).20 However, he says, this evidence contradicts the 
Jewish belief that the Messiah has not yet come, because – even following 
the Jewish chronologists who place the birth of Jesus in anno mundi 4145 
– at the time of writing, 3700 years had passed since “the promise of the 
future Messiah was made to Abraham, about 2000 years after the creation 
of the world.” And, as the author argues, “How would it correspond to the 
solemn promises if the Jewish people should have to wait for almost 4,000 
years, so much of it in servitude and misery, and then be given only 300 
years of joy and freedom?”21 After this eschatological argument, the author 
presents as a final conclusion his view that Christianity must have “much 
force among the Jews” because the people who first spread Christianity were 
Jews: “If the first preachers and sowers of this doctrine had been Gentiles, 
the Jews could have said that it was a fiction, but as it was originated by 
Jewish preachers, evangelists, and writers, how can they suspect falsehood 
or fiction?”22

In 1731, this letter was republished “in Venice & in Padua” by Sardi, 
a Paduan printer, under the same title as the 1694 edition (Relatione 
curiosissima, et insieme verissima del strano successo del preteso Messia degli 
Hebrei). Again the publisher states that it was a “Letter sent from 
Constantinople to Rome about the new Messiah of the Jews by the Jesuit 
father Beccaranda.”23 Subsequently, a further edition was published “in 

that have recently appeared: Profetia veridica di tutti i sommi pontefici sin’al fine del mondo 
fatta da San Malachia... cavata per opera d’un teologo [= Enrico Sonesio] da scrittori autentici 
(Venice: Gio. Pietro Pinelli, 1670); Osservatione notabile sopra l ’elettione del nuovo Pontefice 
Clemente X e sopra la verificatione della profetia di San Malachia De Flumine Magno (Venice: 
Pinelli, 1670).

20 For Elijah’s prophecy see Georgii Joachimi Rhetici Narratio Prima, édition critique, traduction 
française et commentaire par Henri Hugonnard-Roche et Jean-Pierre Verdet, avec la 
collaboration de Michel-Pierre Lerner et Alain Segonds (Wrocław: Ossolineum, Maison 
d’édition de l’Académie Polonaise des Sciences, 1982), 155 n. 46; Robin Bruce Barnes, 
Prophecy and Gnosis: Apocalypticism in the Wake of the German Reformation (Stanford, CA: 
Stanford University Press, 1988); Miguel Ángel Granada, “Cálculos cronológicos, novedades 
cosmológicas y expectativas escatológicas en la Europa del siglo XVI,” Rinascimento 37 
(1998): 357-435; Robert S. Westman, The Copernican Question Prognostication, Skepticism, 
and Celestial Order (Berkeley: University of California Press, 2011).

21 Relatione curiosissima (1694), 22.
22 Relatione curiosissima (1694), 24.
23 Relatione curiosissima, et insieme verissima del strano successo del preteso Messia degli Hebrei, il 

quale cagiono tanta commotione in quella natione e termino poi col farsi turco. Lettera mandata 
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Venice and Parma” by the Parmense Gozzi. It has no publishing date, 
but it was probably printed around 1741-2. It, too, attributes the text to 
Beccaranda.24 In both of these eighteenth-century editions, the letter is not 
dated, and the text omits both the short conversionist passage mentioned 
above and the longer “millenarian” section of 1671.

As we have seen, the various editions of this letter are given either 
of two attributions: one to a Dutch resident, in the Lucca edition of 
1667, and the other to the Jesuit Beccaranda, in the editions of 1694 
and of the eighteenth century. The latter can certainly be identified with 
Jacques Becherand, a Jesuit who was in Constantinople between 1660 and 
1667.25 More problematic is the identification of the Dutch resident. The 
ambassador of the Netherlands, Levinus Warner, left the Ottoman Empire 
in 1665. His successor arrived in Constantinople only on 25 May 1668, 
after Warner’s original replacement had died en route to the Sultan’s court.26 
Thus, we lack basis for hypothesis about the attribution, although it seems 
most plausible that it originated in a Jesuit milieu. As for the dates, the 
original letter may indeed have been written on October 21, 1666, in which 
case the date of May 20, 1667, which figures only in the Lucca edition, 
could be taken to correspond to the date of publication.

In 1667, the text of this letter was translated and published in two 
distinct Portuguese translations, both dated “21 de Outubro de 1666,” and 
both including the short conversionist conclusion.27

da Costantinopoli a Roma intorno al nuovo Messia degli Hebrei dal padre Beccaranda Giesuita 
(Venezia, Padova: per il Sardi, 1731). See Scholem, Sabbatai Sevi, 104, 939, n. 42. It is possible 
that the mention of Venice in the printing note refers to the Venetian edition of 1694.

24 Relazione curiosissima ed insieme verissima del strano successo del preteso Messia degli Ebrei, il 
quale cagionò tanta commozione in quella Nazione e terminò poi con farsi turco. Lettera mandata 
di Constantinopoli a Roma intorno al nuovo Messia degli Ebrei, dal Padre Beccaranda, Gesuita, 
in Venezia ed in Parma, Gozzi. Copy of this pamphlet is in Archivio della Comunità ebraica 
di Mantova, in a bundle of documents of 1741-42; see Shlomo Simonsohn, History of the 
Jews in the Duchy of Mantua ( Jerusalem: Kiryath Sepher, 1977), 563.

25 Simonsohn, “A Christian Report.”
26 For a list of the Dutch diplomatic representatives in Constantinople, see El-Mudarris, 

Hussein I., Olivier Salmon, Nikolaos van Dam, Les relations entre les Pays-Bas et la Syrie 
ottomane au XVIIe siècle: les 400 ans du Consulat des Pays-Bas à Alep (1607-2007) (Alep: 
El-Mudarris, 2007), 28.

27 Copia de huma carta, que de Constantinopla se escreveo a Roma, sobre o fingido Messias dos Iudeos. 
Traduzida Fielmente da lingoa Italiana em Portuguez (1667); Segvnda tradvcçam, e verdadeira 
exposiçam de hvma Carta mandada de Constantinopla a Roma, acerca do fingido Messias dos 
Hebreos (1667). This second translation utilized the pamphlet published in Ronciglione: “Foi 
impressa na lingua italiana em Ruyselhon com licença dos superiores. Anno 1667”. See José 
Alberto Rodrigues da Silva Tavimc “Revisitando uma carta em português sobre Sabbatai 
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3.  The letter of 15 December 1666 and its printed editions of 
1669 and 1671

In 1669, Il Sabathai overo il finto Messia degli Ebrei, che nell ’anno 1666 si 
dichiarò Maumettano in Costantinopoli (“Sabathai that is the fake Messiah of 
the Jews, who in 1666 declared himself Mohammedan in Constantinople”) 
was published in Viterbo.28 It is a letter from Constantinople, dated 
December 15, 1666.29

The text, printed at the press of Pietro Martinelli, is preceded by a 
dedicatory letter from the bookseller-publisher Carlo Alfano to Giulio 
Platoni, the diplomatic representative of the Duke of Parma in Rome (the 
frontispiece bears the Platoni family coat of arms).30 In the dedicatory 
epistle dated “Rome, April 20, 1669,” Alfano writes that in the previous 
year, Christianity (“la christianità”) had been eager to see a report about 
“the ravings of the Jews, which spread among all the synagogues, and 
ceased only after it was clear that their Messiah had become a Muslim” (“il 
vaneggiamento de gli Ebrei, che diffuso per tutte le sinagoghe, non cessò 
prima, che si vedesse il lor Messia divenuto Musulmano”). It states that 
despite the multiple newsletters that had circulated “both in manuscript and 
in print” in those days, “the common curiosity” was not completely satisfied. 

Zvi,” in Sefarad 67 (2007): 155-190. The anastatic copy of this pamphlet is reproduced in 
an appendix to this article. The text had been republished by Moses Bensabat Amzalak, 
Shabbethai Sevi; uma carta em português do século XVII em que se testemunham factos relativos á 
sua vida (Lisboa: [Museu comercial], 1925). In Portugal in 1731 was published also Copia 
de huma carta escrita da cidade de Constantinopla por hum mercador francez a outro, que se acha 
em Alexandria (Lisboa, Officina Pedro Ferreira, 1732), see Scholem, Sabbatai Sevi, 947 (nn. 
93, 94).

28 Il Sabathai overo il finto Messia degli Ebrei, che nell ’anno 1666 si dichiarò Maumettano 
in Costantinopoli. Dedicata all ’Illustriss. Sig. il Signore Giulio Platoni, primo Ministro del 
Serenissimo di Parma in Roma, In Viterbo, Con lic. de’ Superiori [s.d. ma 1669]. See Dennis 
E. Rhodes, La stampa a Viterbo “1488” -1800: catalogo descrittivo (Firenze: Olschki, 1963), 
146.

29 Il Sabathai (1669), 53.
30 On Giulio Platoni (1664-1679), future pro-governor of Parma in 1671 and Governator of 

Piacenza from 1674 to June 1679 see Luigi Mensi, Dizionario biografico piacentino (Piacenza, 
1899), 338. Alfani was active as a bookseller in Rome between 1664 and 1672 (his workshop 
at the sign of the horse – all’Insegna dell’Alfana – was in Piazza Navona).

For Alfano’s “journalistic” activity see Sandro Bulgarelli, Tullio Bulgarelli, Il giornalismo a 
Roma nel Seicento (Roma: Bulzoni, 1988), 112-114, 118 (nn. 417, 420, 422, 425, 427, 442, 444).

On the identification of the printing shops utilized by Alfani see Attilio Carosi, Le 
edizioni di Bernardino, Mariano e Girolamo Diotallevi (1631-1666) e di Pietro Martinelli 
(1666-1704): annali e documenti (Viterbo: Comune di Viterbo, Assessorato alla cultura, 
1990), 167.
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Therefore, since he had come into possession of a very neat account written 
by an unknown author a few days earlier, he decided to give it to the press. 
About the anonymous author, Alfano simply comments that, as far as he 
knows, he was an educated man who deserved credit.31

The same text was republished in 1671 “in Viterbo, and again in Naples” 
for “Gio. Francesco Paci” (a Neapolitan printer) at the insistence of Massari 
and Parrino (publishers-booksellers of Naples).32 The text is preceded by a 
dedicatory letter by the publisher Domenico Antonio Parrino to Giorgio 
Cherbler, possibly a merchant in Naples.33 Parrino writes that this “very neat 
account, by an unknown author, which narrates the wanderings of the Jews, 
who believed that he who eventually became a Muslim was their Messiah” 
had reached his hands a short time before (“racconto assai compito, d’ignoto 
autore, che narra i vaneggiamenti degli Ebrei, i quali crederono per loro 
Messia quello, che in effetti divenne Musulmano”).34

At the beginning of this “neat report” (“compita relatione”), the author 
makes reference to some other letters that he had sent to his correspondent, 
in which he had written about the “various particularities around the false 
Messiah of Jews.” He adds that at the time he had not provided a complete 

31 Lettera dedicatoria, Il Sabathai (1669).
32 Il Sabathai, o vero, Il finto Messia degli hebrei, che nell ’anno 1666 si dichiarò Maumettano in 

Costantinopoli, In Viterbo, e di nuovo in Napoli, Per Gio. Francesco Paci, 1671.
On Domenico Antonio Parrino (1642-circa 1716), see Annastella Carrino, ad vocem, 

in Dizionario Biografico degli Italiani, vol. 81 (2014). On Giovanni Francesco Paci see Dinko 
Fabris, Music in Seventeenth-Century Naples: Francesco Provenzale (1624-1704) (Burlington, 
VT: Ashgate Publishing Limited, 2004), 29.

33 We don’t have much information about Giorgio Cherbler. It can be assumed that he was a 
merchant, maybe of foreign origin. We know that in Naples in 1667, the Venetian merchant 
Simon Giogalli gave to him and to Giuseppe Capuano 700 ducats to be given to the painter 
Luca Giordano for the purchase of three paintings. In 1668 the company Cherbler-Capuano 
was submerged in debt and in the following year commercial transactions are recorded 
between it and Giogalli to recover at least partially from their insolvency. See on this 
Ugo Tucci, Un mercante veneziano del Seicento: Simon Giogalli (Venezia: Istituto Veneto di 
Scienze, Lettere ed Arti, 2008), 188-189, 191-193, 211, 246, 255, 274-275 (Tucchi refers 
variously to “Giorgio Cherbler” and “Giovan Giorgio Cherbler”). See also Archivio storico 
per la Dalmazia, vol. 1 (1926), 9; Giovanni Lombardi, Tra le pagine di San Biagio: l ’economia 
della stampa a Napoli in età moderna (Napoli: Edizioni scientifiche italiane, 2000), 26; Linda 
Borean, La quadreria di Agostino e Giovan Donato Correggio nel collezionismo veneziano del 
Seicento (Udine: Forum, 2000), 129; Ricerche sul ’600 napoletano. Saggi e documenti per la 
storia dell ’arte dedicati a Luca Giordano (Milano: L & T, 1991); Nicola Spinosa (ed.), Luca 
Giordano, 1634-1705 (Napoli: Electa, 2001).

 A certain David Kerbler, possibly a relative of the dedicatee, is cited in Gian Carlo Roscioni, 
Sulle tracce dell ’Esploratore turco (Milano: Rizzoli, 1992).

34 Lettera dedicatoria, Il Sabathai (1671).
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account of Sabbatai’s vicissitudes because of his desire to see their final 
outcome and his interest in gathering more accurate information.35 

The report narrates Sabbatai’s biography, which, despite a number of 
flaws, is still largely accurate and detailed. Significantly, after giving an 
account of Sabbatai’s conversion, a long section of the report discusses the 
relations between Christianity and Islam.36 The report concludes with two 
pages of “theological” considerations. Sabbatai’s vicissitudes were a sign to 
the unbelieving Israelites:

I know that this memorable history will provide content for elaborate 
considerations both at present and in the forthcoming centuries. For 
myself, I love the divine providence that has shown this great truth to 
the whole world, that, at this time, the Jews are devoid of the sacred 
gift of prophecy and divine illumination, which was offered by God 
to the Old Synagogue in the past, and was afterward transferred to 
the Holy Catholic Church.37

It is difficult to establish the paternity of this “neat report.” In the past it 
was thought that Carlo Alfano himself was the author of the pamphlet, 
although, as we have mentioned, he wrote explicitly that he was promoting 
a text written by someone else. Some scholars have conjectured, without 
any foundation, that Alfano’s name was a pseudonym for Friedrich Ragstat 
von Weile, a Jew who converted to Calvinism in 1671.38

35 Il Sabathai (1669), 1 = Il Sabathai (1671), 5.
36 Il Sabathai (1669), 36-41 = Il Sabathai (1671), 42-48.
37 Sopra questa memorabil historia so, che si faranno al presente, e ne secoli avvenire bellissime 

considerationi. Io per me adoro in questo la divina providenza la quale ha fatto vedere a tutto 
il Mondo questa gran verità, che gli Ebrei sono in questo tempo privi del sacro dono della 
profetia, e divina illuminatione, della quale in ogni tempo è stata favorita da Dio l’antica 
Sinagoga, e da poi la S. Chiesa Catholica Il Sabathai (1669), 51-53 = Il Sabathai (1671), 58.

38 Jacob Ragstatt, son of David Weil, was born in Metz in 1648. He converted to Calvinism 
in 1671 in Cleves (taking the name of Friedrich in honor to Frederick William, Elector of 
Brandenburg). In that same year he wrote a confutation of Yom-Tov Lipmann’s Sefer ha-
Niẓẓaḥon titled Yefeh Mar’eh: Theatrum Lucidum exhibens verum Messiam, Dominum nostrum 
Jesum Christum, ejusque honorem defendens contra accusationes Judaeorum (Amsterdam, 1671), 
in which a large section, pages 29-61, is devoted to the vicissitudes of Sabbatai Zevì. After 
his studies at the Univeristy of Leiden he became a reformed pastor at Assenen in 1677 
and then at Spjik where he died in 1729. About him see Ernest B. Weill, Weil-De Veil: a 
Genealogy, 1360-1956. Weil, Weill, Weyl, De Veil, De Veille, De Weille. Important Figures Among 
the Descendants of Juda Weil, Generations of Rabbis, Teachers, Priests, Ministers, Writers, and 
a Composer; a Guide to German, Dutch, and English Sources, with Special Emphasis on Their 
Interrelationship (Scarsdale, N.Y., 1957), 15-16; Jacob Haitsma, Fridericus Ragstat a Weille 
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The author sometimes refers to his direct observation of the events,39 
or to information he received first-hand.40 Many things already mentioned 
in the previous letter of October 21, 1666, are repeated here, giving the 
impression that both the letters were written by people who knew each 
other, or who frequented the same milieu. The author was almost certainly 
a Jesuit (in a passage he mentions the encounter between a Jew and “one 
of the Fathers of our Society” “uno delli Padri della nostra Compagnia”).41 
He states that he had lived in Constantinople for four years, meaning that 
he would have arrived there around 1662 (which would apparently exclude 
Becherand’s authorship, as he arrived a few years later).42

The two Italian letters may have originated from the same milieu that 
produced another printed text published in French in Avignon in 1667: 

(1648-1729). De eerste joodse predikant in de Nederlandse Gereformeerde (Hervormde) Kerken 
(Vergeten eerstelingen, monografieën van Messiasbelijdende joden (Leiden: J. J. Groen, 1989). 
On Theatrum Lucidum see Josef Eskhult, Mats Eskhult, “Gustaf Peringer as Hebraist,” 
Orientalia Suecana, 57 (2008), 145-164, 154. ckk

 Apparently the first to suggest that Carlo Alfano was Friedrich Ragstat’s pseudonym was 
the German Vincent Placcius in his catalog of anonymous works published posthumously in 
1708, Vincentius Placcius, Theatrum anonymorum et pseudonymorum ex symbolis & collatione 
virorum per Europam doctissimorum ac celeberrimorum post syntagma dudum editum (Hamburgi: 
Sumptibus Viduae Gothofredi Liebernickelii, 1708), 652. This attribution was then repeated 
in numerous bibliographical works: Giammaria Mazzuchelli, Gli scrittori d’Italia, cioè notizie 
storiche e critiche intorno alle vite e agli scritti dei letterati italiani (Brescia: Bossini, 1753), vol. 
I, 468; Gaetano Melzi, Dizionario di opere anonime e pseudonime di scrittori italiani o come che 
sia aventi relazione all ’Italia (Milano: Coi torchi di Luigi di Giacomo Pirola, 1848), vol. III, 
1; Suzanne Michel, Paul-Henri Michel, Répertoire des ouvrages imprimés en langue italienne 
au XVIIe siècle (Firenze: Leo S. Olschki, 1970), vol. I, 33.

39 These are the passages in which the author refers to his presence: “Corse subito la voce di 
questo affare per il paese, ma da molti, tra i quali ero io, non se le diè credito”, Il Sabathai 
(1669), 5 = Il Sabathai (1671), 9; “E conosco uno in particolare, a cui è ben costato l’haver 
dichiarato troppo liberamente sentimenti contrari”, Il Sabathai (1669), 11-12 = Il Sabathai 
(1671), 16; “& alcuni Ebrei di conto vollero, ch’io mostrassi loro nella mappa i paesi, ch’erano 
di là della Persia a Levante per vedere di che paese potevano venire queste nuove militie, le 
quali non dubitavano venir mosse da Dio per assistere al Re Messia”, Il Sabathai (1669), 14 
= Il Sabathai (1671), 18-19.

40 These are the passages in which the author refers to his direct informative channels: “mi 
scrisse un Amico della Corte d’Adrianopoli”, Il Sabathai (1669), 25 = Il Sabathai (1671), 
30; “ad un Christiano mio conoscente”, Il Sabathai (1669), 39 = Il Sabathai (1671), 45; “ci 
hanno fatto ridere a satietà i racconti de suoij prodigij”, Il Sabathai (1669), 28 = Il Sabathai 
(1671), 34.

41 Il Sabathai (1669), 19 = Il Sabathai (1671), 24. We can speculate that the author of the letter 
of October 21, 1666 is the Jesuit priest mentioned in this place, since, like him, he had been 
invited “to beware” (“a guardarsi bene”), to avoid the punishment reserved for infidels. 

42 Il Sabathai (1669), 1 = Il Sabathai (1671), 5. Cf. Simonsohn, “A Christian Report,” 33-58. 
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Relation de la veritable Imposture du faux Messie des Juifs, nomme Sabbatay 
Sevi (“Report of the veritable deceptions of the false Messiah of the Jews, 
named Shabbetai Sevi”). This printed edition is of yet another letter, which, 
according to the text, was written on November 22, 1666, by a Catholic 
priest to his friend in Marseilles.43

Versions of the letter dated December 15, 1666, (“Istoria del falso 
Messia Sabatai Sevi”) circulated widely in manuscript form, as is clear 
from the existence of at least four codices, two of which are preserved 
in Florence, one in Casale Monferrato,44 and one in the Jesuit Archives 
in Rome.45 While the two manuscripts from Florence and the one from 
Casale present a heavily revised and summarized text, the text from Rome 
presents, instead, a version virtually identical to the one printed first by 
Alfano and later by Parrino. Both manuscripts seem to be derived from 
the print version, and not vice versa.

Shlomo Simonsohn, in his studies from the 1970s, was the first to 
mention both the manuscript of the letter of December 15, 1666, preserved 
in the Jesuit Archives in Rome, and the Relazione curiosissima ed insieme 
verissima del strano successo del preteso Messia degli Ebrei by Gozzi, a copy of 
which he had found in the archive of the Jewish community of Mantua 
(without realizing that the Jesuit manuscript was a copy of Sabathai from 
1669 and erroneously assuming that the Relazione curiosissima was from the 
seventeenth-century). In examining the Lettera mandata da Costantinopoli 

43 Relation de la véritable imposture du faux messie des juifs nommé Sabbatay Sevi: juif natif de 
Smyrne, maintenant nommé Achis Mehemet Aga, Turc, portier du Serrail du grand Seigneur (En 
Avignon: Chez Michel Chastel, 1667). Scholem attributed this text to Jacobus Becherand, 
but the attribution has been rejected, with good reasons, by Simonsohn; see Scholem, 
Sabbatai Sevi, 941, n. 59; Simonsohn, “A Christian Report,” 34. The Relation de la veritable 
Imposture du faux Messie des Juifs has been translated into Dutch: Een seer perfecte beschryvinge 
van’t leven en bedrijf, mitsgaders het Turckx worden, van den Gepretendeerden Joodsen Messias 
(Haerlem, Abraham Casteleyn, 1667). Scholem says that this Dutch version was translated 
from the French edition ckk, Scholem, Sabbatai Sevi, 946, n. 86.

44 Biblioteca Nazionale Centrale di Firenze, II, IV, 330 (Magl. CI. XXV, num. 455, cc. 161-171), 
transcript in Giuseppe Levi, “Documenti inediti su Shabbathai Zevi,” in Il Vessillo Israelitico 59 
(1911): 511-16, 588-92 (other copies: Biblioteca Nazionale Centrale di Firenze, Magl. Cl. 30, 
cod. 53; Biblioteca Civica “Giovanni Canna,” Casale Monferrato, MS 091/36, cc. 35r-44v).

 Scholem says that the text is almost identical with the letter of October 21, 1666, sent from 
Constantinople, and which was copied from the printed pamphlet; Scholem, Sabbatai Sevi, 
950, n. 138. In fact, this manuscript version is clearly indebted to the text published by 
Alfano.

45 ARSI, Gal. 104, fol. 40r-47v. The text of the letter was published in 1971 by Simonsohn, 
without realizing it was the same as the one printed by Alfano in 1669; Simonsohn, “A 
Christian Report,” 33-58.
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a Roma intorno al nuovo Messia degli Ebrei, the Jesuit manuscript of the 
Sabathai overo il finto Messia degli Ebrei and the Relation de la veritable 
imposture du faux Messie des Juifs, Simonsohn highlighted the discrepancies 
and the similarities between the three texts. His study led him to conclude 
that, contrary to what was suggested by Gershom Scholem, the most 
important scholar on Sabbateanism, the Lettera and the Relation were 
written by two distinct authors. Similarly, he noted how everything would 
seem to exclude the common authorship of the letter dated December 15, 
1666 (which he knew only in the manuscript version of the Jesuit archive) 
and of the other two texts.46 We can agree with his conclusions. This means 
that the three texts were written by three different observers. For one of 
them, we can attribute a possible authorship to Jacques Becherand, on the 
basis of the attribution that appears in the edition of 1694.

Another manuscript in Italian narrating these events was written from 
Mount Lebanon to the cardinal Girolamo Grimaldi-Cavalleroni, the 
Archbishop of Aix. It is preserved in the Bibliothèque Inguimbertine 
Carpentras. This further demonstrates that religious news from the Middle 
East was traveling to Italy in consequence of a clerical Italian-French 
milieu.47

The wide circulation of news on the Sabbatean movement, as we have 
already said, is probably linked to the success that the movement had in 

46 As noted by Simonsohn in 1971, in comparing Beccaranda’s Relazione of October 21 with 
the Relation of November 22 and the letter of December 15, one notices some differences. 
Beccaranda speaks of 120 prophets, the Relation of 700, and the letter of December 15 
of 7-800 men and women. Beccaranda and the Relation do not mention the name of the 
Portuguese doctor whom Sabbatai appointed king of Portugal, in contrast to the letter of 
December 15, in which it was written that he was called Morano. According to the Relazione, 
a pension of 15 giulii was given to Sabbatai, while the Relation and the letter of December 
15 metion only a scudo and a half a day. It is possible that the author of the Relation is in fact 
the man who met the Jew on the boat. The French slave is a personal acquaintance of the 
author of the Relation, but not of the author of the letter of December 15. But both knew 
the Christian who quoted the Muslim scholar about his attitude towards Christianity. The 
author of the Relation mentions letters written to his friends in France and Italy, while the 
author of the letter of December only mentions previous letters sent to his correspondent. 
Simonsohn, “A Christian Report.”

47 Bibliothèque Inguimbertine di Carpentras, Fol. 213, “Ragguaglio del messia degli Ebrei, 
riconosciuto da tutto l’ebraismo, questi anni passati, nel Levante: il quale ha coronata la sua 
missione col turbante, a confusione di questi miserabili acciecati dalla loro perfida ostinazione” 
written from Monte Libano to the cardinal Girolamo Grimaldi-Cavalleroni, archbishop of 
Aix and preserved in the Bibliothèque Inguimbertine di Carpentras; su cui cf. Méchoulan, 
“Au Dossier du Sabbatisme,” in David S. Katz, Jonathan I. Israel (eds), Sceptics, Millenarians 
and Jews (Leiden, New York: Brill, 1990), 185-195.
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Italy. The interest that Christian religious authorities had in exploiting the 
letters for conversionist purposes surely also played a role in their diffusion. 
Evidence for this can be found in the appearance, on May 31, 1666 – a 
year before Sabbatai’s conversion to Islam and immediately after he had 
proclaimed himself the messiah – of the converso Isaac Rodriguez (aka 
Giovanni) before the Inquisitor of Pisa. He declared his desire to return to 
the faith in “Jesus Christ Crucified, son of God and true Messiah,” asserting 
that he was convinced to take this step by looking at the credulity of the 
Jews of Livorno towards this new messiah.48

The memory of the vicissitudes of Sabbatai Zevi continued to be used 
for years after the events by Catholic apologists with an anti-Jewish and 
conversionist agenda. Texts worthy of note are Giulio Morosini’s 1683 
text, published by the Sacred Congregation of Propaganda Fide,49 Giulio 
Bartolacci’s 1693 Bibliotheca magna rabbinica,50 Louis-Marie Benetelli’s 
1703 reference to Sabbatai in his Le Saette di Gionata scagliate favor degli 
Ebrei (“Jonathan’s arrows flung in favor of the Jews”),51 and the 1736 
discussion of these events by the converted Jew, Paolo Medici, in Lettera 
scritta agli ebrei d’Italia (“Letter written to the Jews of Italy”).52 All these 

48 Archivio Storico Diocesano di Pisa, Inquisizione, 17, cc. 467-468; cf. Frattarelli Fischer, Vivere 
fuori dal ghetto. Ebrei a Pisa e Livorno, secoli XVI-XVIII (Turin: Silvio Zamorani, 2008), 281.

49 Giulio Morosini, Derekh emunah Via della fede mostrata agli ebrei da Giulio Morosini venetiano 
(Rome: 1683), 76-78

50 Giulio Bartolocci, Carlo Giuseppe Imbonati, Bibliotheca magna rabbinica de scriptoribus, 
& scriptis Hebraicis, ordine alphabetico Hebraicè, & Latinè digestis, Pars IV (Romae: Ex 
Typographia Sacrae Congregationis de Propaganda Fide, 1693), 48.

51 Luigi Maria Benetelli, Le Saette di Gionata scagliate favor degli Ebrei (Venezia: Bartoli, 
1703), 506. Benetelli mentions as his sources: Johannes Braun, Bigdei Kehunna, De vestitutu 
sacerdotum Hebraeorum (Amsterdam, 1698), 69-70; Isaac Cardoso, “Questio 73, De Prophetia” 
in Philosophia libera in septem libros distribute (Venetiis: Bertanorum sumptibus, 1673), 641-
642.

52 Paolo Medici, “Lettera scritta agli ebrei d’Italia,” in Dei riti e costumi degli ebrei (Madrid, 
1736), 293-295. On Medici see Giuseppe Dell’Agata, “I riti e costumi degli ebrei confutati 
dal livornese P.S. M. nell’opera di Sofronij Vračanski, figura centrale nella ‘Rinascita’ culturale 
bulgara,” Nuovi Studi livornesi 13 (2006): 173-179; Lisa Saracco “Medici, Paolo Sebastiano,” 
in Dizionario Biografico degli Italiani 73 (2009). Cf. Frattarelli Fischer, Vivere fuori dal ghetto, 
180, 281.

 Another text that uses the story of Sabbatai Zevi as a conversionist example was published 
in Spanish, probably in the 1670s, of ‘600 by Antonio Garcia Soldani: Abreviado, y Devoto 
Assvmpto Catolico. This pamphlet – of which we know of only a single copy in the National 
Library in Jerusalem – has been discussed by José Alberto Rodrigues Da Silva Tavim in 
“Sabbatai Zevi and the Conversos: New Approaches” (lecture, Sixteenth World Congress of 
Jewish Studies, Jerusalem, July 28 – August 1, 2013). On Antonio Garcia Soldani (António 
Garcia Soldão, alias David Salazar), see Cristina Galasso, Alle origini di una comunità: ebree 
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texts appeared at the end of the 1600s and into the early 1700s, and 
they must have contributed to the continuing interest in Sabbatai which 
drove the publication of the successive editions of the Lettera mandata da 
Costantinopoli, beginning in 1694.

4. Bibliography

4a. Lettera mandata da Costantinopoli a Roma intorno al nuovo 
Messia de gli Ebrei

Printed texts

Lettera mandata da Costantinopoli a Roma intorno al nuovo Messia de gli 
Ebrei, Siena e Bologna, per Giacomo Monti, 1667. A copy is preserved 
in the Hebrew Union College Library of Cincinnati.

Lettera mandata da Constantinopoli a Roma Intorno al nuovo Messia degli 
Hebrei, Ronciglione, 1667, 7[ma 8] p., 4°. Copies are preserved in Lucca: 
B.ta 590.15 and in the Ajuda-Biblioteca Nacional, Lisbona, códice 50-
V-36. 

Lettera mandata da Constantinopoli a Roma dal Residente d’Olanda ad un suo 
Amico, Intorno al nuovo Messia de gl ’Hebrei, Roma, Firenze e Lucca, 1667. 
A copy is preserved in the National Archives of London, SP 120/116.

Relatione curiosissima, & insieme verissima del strano successo del preteso messia 
degli hebrei, il quale cagiono tanta commotione in quella natione, e termino poi 
con farsi turco. Aggiontoui vn’altro fatto simile, suceduto poco doppo, Venetia, 
1694. Copies are preserved in the Biblioteca del Seminario Teologico of 
Trento (ggYm 1. 2.7), in the Biblioteca Marciana of Venice (3 D 297/5). 
I thank Stefano Trovato for having helped me to retrieve this volume 
that, in the various catalogues of the Marciana Library, was indicated 
with a wrong shelf-mark. The copy of Trento comes from the fondo of 
the Collegio dei Gesuiti of that city.

Relatione curiosissima, et insieme verissima del strano successo del preteso Messia 
degli Hebrei, il quale cagiono tanta commotione in quella natione e termino poi 
col farsi turco. Lettera mandata da Costantinopoli a Roma intorno al nuovo 
Messia degli Hebrei dal padre Beccaranda Giesuita, Venezia & Padova, per 
il Sardi, 1731. A copy is preserved in the Marciana Library of Venice 
(MISC 1732/13).

ed ebrei a Livorno nel Seicento (Firenze: Olschki, 2002), 119-120; Maria Filomena Lopes 
de Barros, José Hinojosa Montalvo, Minorias étnico-religiosas na Península Ibérica: periodo 
medieval e moderno. Actas (Lisboa: Edições Colibri, 2008), 366.
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Relazione curiosissima ed insieme verissima del strano successo del preteso Messia 
degli Ebrei, il quale cagionò tanta commozione in quella Nazione e terminò 
poi con farsi turco. Lettera mandata di Constantinopoli a Roma intorno al 
nuovo Messia degli Ebrei, dal Padre Beccaranda, Gesuita, Venezia ed Parma, 
Gozzi. A copy is preserved in the Archivio della Comunità ebraica of 
Mantua filza 109, cartella 51. For a digitized copy see:

 <http://digiebraico.bibliotecateresiana.it/sfoglia_filze.php?volume=CAR0
51&gruppo=FIL109&op=esplora_ric&offset=0>.

4.b Sabathai overo il finto Messia degli Ebrei

Printed texts

Il Sabathai overo il finto Messia degli Ebrei, che nell ’anno 1666 si dichiarò 
Maumettano in Costantinopoli, Viterbo 1669. 12° + 4 A-B12 C6 cc. n.n. 3 
pp. 53. Copies are preserved in the Biblioteca Casanatense Rome, Comm. 
1382, in the Biblioteca Nazionale Centrale of Florence; in Biblioteca 
dell’Accademia Nazionale dei Lincei e Corsiniana, Roma (mutilated 
exemplar, ACCAD Misc..XXXVII 3).

Il Sabathai, o vero, Il finto Messia degli hebrei, che nell ’anno 1666 si dichiarò 
Maumettano in Costantinopoli. In Viterbo, e di nuovo in Napoli, Per Gio. 
Francesco Paci, 1671. Copy of this is in New York Public Library.

Manuscripts

Biblioteca Nazionale Centrale di Firenze, II, IV, 330 (Magl. CI. XXV, num. 
455, cc. 161-171). Transcript in Giuseppe Levi, “Documenti inediti su 
Shabbathai Zevi,” in Il Vessillo Israelitico, LIX, 1911, pp. 511-16, 588-92.

Biblioteca Nazionale Centrale di Firenze, Magl. Cl. 30, cod. 53.
Biblioteca Civica “Giovanni Canna,” Casale Monferrato, MS 091/36, cc. 

35r-44v
ARSI Gal. 104, cc. 40r-47v. Transcript in S. Simonsohn, “A Christian 

Report from Constantinople Regarding Shabbethai Sevi (1666),” in 
Journal of Jewish Studies, XII, 1961, 33-58.
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